In this essay I wish to clarify the shift in the Platonic cave allegory tradition from the viewpoint of 'becoming like God' , about which Meredith hardly speaks, at least in his above-mentioned article.3 In the first section I consider how the idea of 'becoming like God' or 'likeness to God' in the cave allegory was argued in the context of moral purification and the restoration of human nature, by referring to Philo, Origen, Plotinus, and Basil. According to Meredith, the meaning of the cave allegory is reinterpreted innovatively by Gregory of Nyssa, who places it in a soteriological context by emphasising the importance of the 'incarnation' . Therefore, in the second section, I examine Gregory's reinterpretation of the cave allegory as 'the descent of the sun into the cave' , comparing it with Origen's elucidation. Finally, in the third section, I refer to the idea mentioned by Gregory in De beatitudinibus, that human beings can 'become like God' by imitating the virtue of the incarnated Christ's 'modesty' (ταπεινοφροσύνη). I then show that this Christian reshaping of Platonic tradition is added to the notion of a 'virtuous assimilation to God' . Thus, it focuses on the Christian dogmas of the incarnation and resurrection of Christ, especially the spiritual restoration of the union of soul and body after death, and not the release from the body. Seen in this light, I conclude that Gregory of Nyssa essentially modifies or reinterprets the Platonic notion of 'becoming like God' and the allegory of the cave.
1
Ascent from the Cave and Becoming Like God
1.1
The Tradition of the Cave Allegory There are several interpretations of the cave allegory of Respublica 7. First, some thinkers regard the cave as a symbol of this whole world. In On the Descent of the Soul into Bodies, Plotinus, for instance, writes, "it seems to me that Plato's cave represents this whole world, as Empedocles' den."4 In his discussion of Homer's 'cave of the nymphs' , Porphyry also insists that "Pythagoreans and,
